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INTRODUCTION 

 A 1998 study showed that about 59 percent of Americans (not specifically Christian 
Americans) were opposed to abortion.1 In a follow-up study, the numbers were considerably 
lower, given certain conditions, and a remarkable fact was uncovered. James Uneaver and his co-
writers note that, “Respondents who have a close relationship with a loving God are significantly 
more likely to oppose abortion.” To evangelicals, this fact is not likely to be a surprise. Most 
evangelical Christians agree that abortion is morally wrong, and there are many sound arguments 
to support this position. In spite of this, one may observe that the only argument usually 
discussed by evangelical pro-life advocates is that of life from conception: the taking of an 
innocent life is wrong, a baby is a life from the moment of conception (or, at least implantation), 
and therefore terminating a pregnancy is tantamount to murder. When one considers the pro-life 
position in light of the debate between creationism and traducianism, however, the life-from 
conception argument, while obvious to the traducianist, has far less solid a footing for the 
creationist. Historically, the church has been consistently opposed to abortion, as Dr. Helen Watt 
observes, “throughout fluctuations in scientific and theological opinion as to when a human life 
comes into being.”2 Agreement on the theological conception of when life begins, however, has 

                                                            1 James D. Uneaver, ., John P. Bartkowski, and Francis T. Cullen. 2010. "God Imagery and Opposition to 
Abortion and Capital Punishment: a Partial Test of Religious Support for the Consistent Life Ethic." Sociology Of 
Religion 71, no. 3: 307-322. ATLA Religion Database with ATLASerials, EBSCOhost (accessed April 28, 2015), 
309. 
  
 2 Moira Stephens, Christopher Jordens, Ian Kerridge, and Rachel A. Ankeny, "Religious Perspectives on 
Abortion and a Secular Response." Journal Of Religion And Health 49, no. 4 (2010): 513-535. ATLA Religion 
Database with ATLASerials, EBSCOhost (accessed April 28, 2015), 515.   
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not been so ubiquitous. Church fathers like Augustine and Thomas Aquinas held that an embryo 
possesses a soul in the fourth month of pregnancy.3 This became the prevailing view of the 
church until Pope Sixtus V changed it in 1588, only to revert three hundred years later, where it 
remained until the 20th century.4 The variations in Christian views on when a fetus has a soul and 
thus, when it is a life, have many variations throughout history. Surely, there must be arguments 
against abortion that transcend these historical fluctuations and provide a more solid platform for 
the pro-life movement! 

 This paper will explore other arguments for the pro-life position that are not dependent 
upon the soul being present in a fetus from conception in an attempt to provide suggestions for a 
more robust pro-life ethic that may be embraced across the theological spectrum. Arguments 
considered will include disrespect for God’s creative purposes and for human existence in 
general, promotion of a cavalier and rebellious attitude toward human sexuality, a cover up for 
evil, theological pragmatism, and women’s health. 

ABORTION OBJECITONS 

Disregard for Divine Design  

One reason to oppose abortion from a Christian perspective is that the abortion of a fetus, 
regardless of its status as a life, demonstrates a lack of regard for the creative purposes of God. 
Human reproduction was designed by God to work in a particular way. R.C. Sproul puts it this 
way: “Abortion – whatever else it may be – is an act against nature. After all the elaborate 

                                                           
 3 Ibid., 518.     4 Lindsey Disney and Larry Poston. “The Breath of Life: Christian Perspectives on Conception and 
Ensoulment.” Anglican Theological Review, 92 no 2 (Spring 2010): 271-295 ATLA Religion Database with 
ATLASerials, EBSCOhost (accessed January 15, 2013), 278. 
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mechanisms have worked together to produce a fertilized, implanted, developing human embryo, 
the natural process is then interrupted and frustrated by a willful act of a human being. In this 
instance, humanity’s greatest enemy in the cycle of nature’s law of self-preservation and survival 
is humanity itself.”5 

 There are many who argue in favor of the availability of elective abortion on the basis of 
its moral status. The determination of this status, of course is not universally defined. Some 
argue that a fetus has a moral status when it displays certain physical characteristics, such as a 
heartbeat. Others, like Elizabeth Harmon, take a more metaphysical approach. She writes, “An 
early fetus that will become a person has some moral status. An early fetus that will die while it 
is still an early fetus has no moral status.”6 The difficulty with this type of a position, however, is 
that the future of the fetus must be known before a moral status determination may be made. This 
can only be known by God, and so, such a position is untenable. David Jensen correctly critiqued 
Harman’s argument, writing, “if we allow such survival to be relevant to rational decisions, then 
survival cannot depend on such decisions in the first place.”7 

 When sperm and egg meet to form a zygote, then that zygote divides to become a 
blastocyst, these are event designed by God for the creation of life. When the blastocyst attaches 
to the uterine wall and begins to grow, the design of God is at work. As the blastocyst, nourished 
by its attachment to the mother, develops into an embryo, and the embryo grows and develops, a 

                                                            5 R.C. Sproul, Abortion: A Rational Look at an Emotional Issue (Colorado Springs: NavPress, 1990), 44. 
   
 6 Elizabeth Harmon, “Creation Ethics: the Moral Status of Early Fetuses and the Ethics of Abortion.” 
Philosophy and Public Affairs, 28 (1999): 310-324, 313. 
  
 7 David Jensen, “Decisions, Moral Status, and the Early Fetus,” Ethics & Medicine: An International 
Journal of Bioethics, 27 no 3 (Fall 2011): 155-163, ATLA Religion Database with ATLASerials, EBSCOhost 
(accessed April 10, 2015), 163. 
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process is at work that was designed for one purpose – that of propagating the human race. 
Lindsay Disney and Larry Poston write, “Being nonchalant about abortion expresses disregard 
for God s ordered plan for humanity. The Creator designed a natural way of reproducing life and 
abortion is a rejection of that design. Becoming pregnant involves the creation of a potentially 
eternal being, and to adopt an attitude of just ‘getting rid of’ such a being devalues and degrades 
the entire concept of human existence.”8 To approach abortion as a viable option for pregnancy 
assumes a knowledge of what is best that supersedes the knowledge of God Himself. African 
theologian Cletus Chuckwu has much to say on the matter. He writes,  

Arguably, the magnitude of the practice of abortion is unreasonable. It shows an 
outright disrespect for human life. It also shows a deliberate abuse of scientific 
technology by the abortionists who deliberately want to destroy the unborn life. 
The exceptional situation in which abortion ought to be allowed is not the origin 
of the current raging debate on abortion. Rather it is the negligence of the 
postulation that the practice of abortion involves the extirpation of human lives by 
the general public — a clear evidence of the overwhelming effect of the scientific 
worldview.9 

Promotion of Cavalier Sexuality 

 A second reason to object to elective abortions is that it displays a casual attitude toward 
human sexuality and intimacy. The sex act is a sacred one, intended to be enjoyed between a 
man and wife. Abortion has nothing to do with intimacy, and it has nothing to do with 
strengthening the husband-wife bond that sex is intended to strengthen. The ready availability of 
abortions exacerbates the already non-committal view of sex that is so prevalent in society. It is 
clear from Scripture that God’s intention is for the bond of sex, within the protective confines of 
marriage, ought to result in the partners being “one flesh.” (Gen 2:24, 1 Cor 6:15-17) The ability 

                                                           
 8 Disney and Poston. “The Breath of Life,” 294.  
 
 9 Cletus N. Chuckwu, “The Moral and Social Implications of Abortion." African Ecclesial Review 47, no. 
1-2: 24-43. ATLA Religion Database with ATLASerials, EBSCOhost (accessed April 28, 2015), 27.  
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to circumvent the product of that union contributes to what Disney and Poston call a “non-
committal, non-intimate approach to sexual intercourse [that] is in violation of God’s revealed 
plan for humankind.”10 

 Some pro-abortion arguments actually argue for their position with something like this in 
mind. Catholic feminist theologian Tina Beattie observes that “Early abortion on demand, as 
well as access to effective methods of contraception, gives women moral responsibility for 
making their own decisions about the complex existential realities that surround sexuality and 
motherhood in a less than perfect world.”11 In step with this argument is her assertion that “the 
foetus [sic] acquires social significance in the second trimester,” thus creating a social 
responsibility that makes legal considerations more relevant.12  

Cover-up for Sin 

 Elective abortions ought to also be objected to on the basis that they often serve as a way 
to cover up sexual sin. In many cases, abortions are sought as a way to conceal or avoid the 
consequences of pre-marital or extra-marital sex. In the book of Malachi, the Lord says He hates 
divorce, and faults men for “covering up violence with their garment.” (Mal 2:16) Likewise, 
Proverbs 28:13 states that “whoever conceals their sin does not prosper, but the one who 
confesses and renounces them finds mercy.” The apostle Peter, when admonishing his readers to 
live godly lives, free from bondage, exhorted them not to use their freedom as a way to conceal 

                                                           
 10 Ibid.  
 
 11 Tina Beattie, Tina, " Catholicism, Choice and Consciousness: a Feminist Theological Perspective on 
Abortion." International Journal Of Public Theology 4, no. 1 (2010): 51-75. ATLA Religion Database with 
ATLASerials, EBSCOhost (accessed April 28, 2015), 71.    12 Ibid.   
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evil. 2 Peter 2:16 reads, “Act as free men, and do not use your freedom as a covering for evil, but 
use it as bondslaves of God.”  To cover over evil is, in itself, an act of rebellion against God, as it 
seeks to sidestep repentance altogether. Cletus Chuckwu argues that this is precisely what has 
happened, and that abortion rates directly reflect rates of sexual immorality. He writes, “The 
degeneration of sexual morality in both the rural and urban localities of the youth and adults of 
this world, has rapidly increased the cases of unplanned pregnancies and has enhanced the 
demand for abortion everywhere.”13 Additionally, the widespread availability of abortion can 
lead to other evils including population control, gender selection, and eugenics. 

Theological Pragmatism 

 Joseph Kahiga writes, “People have different opinions about the stage at which human 
life becomes a human person. This is the core disagreement that fans the abortion debates . . .”14 
The debate over whether abortion is a murderous act, when framed as a theological question, has 
three alternatives (this is not to say that they are equally viable ones). One conclusion is that the 
Bible speaks clearly that human life begins at conception. A second, on the other end of the 
spectrum, is that the Bible speaks in support of the idea that life does not begin until birth and 
that, up until that point, a woman mad do as she pleases with regard to the fetus. In the middle, 
there is a third possibility – that the Bible does not speak definitively on the matter and so 
ambiguity exists.  

                                                            13 Chuckwu, “The moral and social implications of abortion," 26.   
 14 Joseph Kahiga, "A Philosophical Perspective of Abortion." African Ecclesial Review 47, no. 1-2: 70-81. 
ATLA Religion Database with ATLASerials, EBSCOhost (accessed April 28, 2015), 72. 
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 The second of these options is clearly not supportable, which leaves the other two as 
possibilities for being representative of the Divine perspective. If one does not hold to the 
perspective that the Bible speaks clearly against abortion, then it must be conceded that the 
matter is, at best, unclear. When one encounters an issue that is biblically ambiguous, it is 
reasonable to advocate for erring on the side of caution. Kahiga continues, quoting Randy Alcorn 
, “in case of doubt, protection of life is a fundamental priority and has the benefit of the doubt. ‘If 
there is uncertainty about when life begins, the benefit of the doubt should go to preserving life . 
. . Medical textbooks and scientific reference works consistently agree that human life begins at 
conception.’”15 Millard Erickson, in his Christian Theology, gives a cogent argument to this 
effect in his section on abortion: “[N]one of the passages we have examined demonstrates 
conclusively that the fetus is a human in God’s sight. Nevertheless, when taken as a whole, they 
do give us enough evidence to render that conclusion very likely. And when dealing with an 
issue as momentous as the possible destruction of a human life, prudence dictates a conservative 
course be followed.”16 

Physical and Psychological Health 

 In a 2009 PRISM magazine article, activist and scholar Rachel MacNair cited the 
following troubling statistics:  

A 2004 psychological study of American women who had had an abortion 
showed the following results: 64 percent felt pressured by others to choose the 
abortion; 79 percent received no counseling on alternatives; 17 percent desired the 
pregnancy, and 39 percent felt emotionally attached to the pregnancy; 51 percent 
believed abortion was morally wrong (with 30 percent unsure); 52 percent felt 

                                                            15 Ibid.   
 16 Millard J. Erickson, Christian Theology, 2nd ed. (Grand Rapids: Baker Academic, 1998), 573.   
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they needed more time to make a decision; and 65 percent subsequently 
experienced multiple symptoms which they attributed to their abortions.17 

In addition to the psychological pressures exerted on women who have abortions, MacNair cites 
the substandard monitoring of abortion doctors by the state, which allows for unmonitored 
anesthesia, poor surgical practices, and a general lack of safety, contrary to the promises touted 
by those who legalized the procedure in the United States.18 Strangely, however, those who fight 
hardest for a woman’s right to “choose” combat the very regulations that could make the 
procedure safer for the women involved. She quotes National Abortion Federation president, 
Barbara Radford: “We want to make sure that women have choices when it comes to abortion 
services. And if you regulate it too strictly, you then deny women the access to service.”19 In 
2004, testifying before a Senate subcommittee, Dr. Elizabeth Shadigan said that abortion said, 
“abortion increases rates of breast cancer, placenta previa, preterm births, and maternal suicide . . 
. Statistically, all types of deaths are higher with women who have had induced abortions.”20 
Later children can be affected by abortion as well, with research showing dramatically higher 
rates of child malformation, infant death, and premature birth for children of mothers who 
previously had abortions.21  

 Arguments for abortion often center on women’s health as well. Beattie, along with many 
other abortion advocates, contends that “abortion in the first sixteen weeks of pregnancy is safer 

                                                           
 17 Rachel M MacNair,.“Promises, Promises: Safety, Freedom, and Choices for Women.” PRISM Magazine 
(November/December 2009), 8-16. (accessed April 28, 2015),18. 
  
 18 Ibid.  
 
 19 Ibid.  
 
 20 Elizabeth Shadigan, MD, testimony before the Senate subcommittee on science, technology, and space’s 
hearing to investigate the physical and psychological effects of abortion on women; cited in Randy Alcorn, Why 
Pro-Life: Caring for the Unborn and Their Mothers (Sisters, Oregon: Multnomah Publishers, 2004), 69. 
 
 21 Ibid.  
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than childbirth,” and that countries where abortion has been fully legalized actually have lower 
abortion rates than countries with prohibitions on the procedure.22 This argument typically 
includes (and Beattie is no exception) references to illegal, “back-alley” abortions, arguing that 
legal, quality-controlled abortion is the surest way to prevent the horrific acts performed by 
underground abortion doctors and is thus better for women’s health. This argument actually 
holds more weight than many pro-life advocates give it credit for. As R.C. Sproul points out, it is 
naïve to assume that, should Roe v. Wade be overturned, abortion rates would return to their 
lower, pre Roe v. Wade levels.23 However, the rosy picture painted of “safe” abortions is less 
than convincing in light of the evidence. Additionally, a “lesser of two evils” argument is hardly 
a sufficient ethical platform on which to base such a weighty matter. 

 In addition to this, education on the realities of abortion is not mandatory in abortion 
clinics. In fact, it has been legislated against. MacNair’s comments on the matter are worth 
including in their entirety: 

In the abortion field the laws providing for “informed consent” by the patients 
were regarded as so intolerable that court cases were brought against them. For a 
time, they actually succeeded. In spite of the fact that, in the informed consent 
statute in question, the woman was only to be told of the availability of 
information on fetal development and was not required to actually look at it, the 
Supreme Court struck down the provision with Justice Harry Blackmun using 
these words: [This was] “not medical information that is always relevant to the 
woman’s decision, and it may serve only to confuse and punish her and to 
heighten her anxiety, contrary to accepted medical practice.” 
Even information regarding the “detrimental physical and psychological effects” 
and “particular medical risks” of the abortion was struck. Blackmun’s written 
opinion called it “likely to compound the problem of medical attendance, increase 

                                                           
   22 Beattie, “Choice and Consciousness,” 54-55.  
 
 23 Sproul, Abortion, 110.  
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the patient’s anxiety, and intrude upon the physician’s exercise of proper 
professional judgment.”24 

So, not only is elective abortion potentially physically and psychologically harmful, the pro-
abortion lobby has aided in effecting legislation that compounds the problem by limiting the 
information accessible to women considering this risky procedure. 

CONCLUSION 

 The battle over abortion, largely but not entirely centered in religious concerns, rages in 
every corner of America. While those opposed to legal, elective abortion often argue based on 
the premise that a fetus is a life from conception (and should be protected as such under the law), 
there are other, perhaps more universally assented to, arguments that may be employed. This 
paper has examined the disregard abortion shows for the Divine creative initiative and design for 
human reproduction, the promotion of cavalier sexuality and the use of abortion as a cover-up for 
sin. The theological pragmatism of a pro-life, anti-abortion stance has been assessed, and the 
physical and psychological health risks associated with elective abortions have been considered.  
Ultimately, whether one believes in life from conception (an argument more scripturally 
supportable for the traducianist than for the creationist), or the ensoulment of a fetus at some 
later point, the arguments presented may be employed by all, and give the pro-life lobby a 
stronger, more effective voice. 

  

                                                           
 
 24 MacNair, “Promises, Promises,” 19.  
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